collection, but as evidence of the knowledge and practical use of canon law generally. It may be contended that the simple existence of a manuscript from a centre merely establishes that a scribe copied from an exemplar and that no conclusions can be drawn concerning whether or not the book was actually read or used. I shall argue that the little that can be determined concerning the context of the production of these books and the existence in them of contemporary corrections and annotations, support the claim that they represent knowledge of canon law. The manuscript evidence indeed can offer precise information about where canon law was known and the centres from which it was disseminated. Nevertheless, it must always be remembered that much of the survival of the manuscript evidence is purely fortuitous and thus one is obliged simply to make suggestions and formulate hypotheses rather than draw firm conclusions.
The end of the eighth century seems an appropriate cutting-off point as far as the limits of this paper are concerned, for it was then that a new phase in the promotion of canon law was initiated. At Pavia in 774, Charlemagne had received from Pope Hadrian the canon law collection known as the Dionysio-Hadriana. 1 The text was fundamentally that compiled in the sixth century by Dionysius Exiguus, but with later additions. 8 The first recorded use of this new collection in the Frankish kingdoms was in 789, when a summary of pertinent clauses from it formed the opening section of Charlemagne's Admonitio Generalise It did not become more widely used, however, until the first few years of the following century, 10 and its impact on Frankish canon law as a whole has yet to be fully assessed. Scholars so far have established that the Dionysio-Hadriana did not immediately, if at all, become the official collection of canon law in the Frankish kingdom. 11 The manuscript evidence indicates that just as the Dionysio-Hadriana was slow to spread," so its authority ' Ed. J. Hartzheim, Collectio Dionysio-Hadriana, Concilia Germania, i (Cologne, 1759) ''auDecret de Gratien, i (Paris, 1931-2) , pp. 36-7.
• M. G.H. Cap. i, and compare ibid., [99] [100] [101] [102] , where sections of the Dionysio-Hadriana were partially republished in later capitularies of the early ninth century. For some discussion of this see my The Frankish Church and the Carolingian Reforms y8g-8gs (London, 1977) , pp. 3-4. 10 See H. Mordek, Kirchenrecht und Reform im Frankenreich (Berlin, 1975 ) (hereafter cftcd as Mordek, Kirchenrecht), pp. 151-61. 11 Especially important is R. Kottje, 'Einheit und Vielfalt des kirchlichen Lebens in der Karolingeraeit', Zeitschriftfur Kirchengeschichte, Ixxvi (1965) , pp. 323-42. 11 See Mordek, Kirchenrecht, was contested by older collections such as the Quesnelliana, the Sanblasiana, the Hispana, Freising, original Dionysiana, and, in particular, the Vetus Gallica. 13 Not only did these collections continue to be copied; permutations and combinations of them all, including the new Dionysio-Hadriana, were compiled in the ninth century.
14 From the many Carolingian manuscripts of these different compilations extant, it is clear that the proliferation of local and regional collections, characteristic of the Merovingian period, continued into the eighth and ninth centuries. 16 For the later, as for the earlier, centuries, a collection, originally local, could acquire a wider recognition and become more generally used. As Mordek has established, for example, the Vetus Gallica was produced at Lyons in about 600, and was broadcast further in a later redaction proceeding from Autun and subsequently Corbie. 16 The Collectio Frisingensis and the Collectio Wurceburgensis were used in many centres in southern Germany.
17 Nevertheless, however much the impact of the Dionysio-Hadriana may be modified by present and future research, it remains the case that it initiated, as part of the Carolingian ecclesiastical reforms, a new phase in the history of canon law in the Frankish kingdoms. Canon law in the years before use of the Dionysio-Hadriana or amalgamations of the Dionysio-Hadriana with other collections (such as the Dacheriana) became more widespread, was also part of a major reorganization of the church. The manuscripts suggest, however, that its context was rather different from that of the aftermath of the promulgation of the Admonitio Generalis. Then unity was an aim. Before, the overriding consideration was to provide the essential authorities for the maintenance and promotion of ecclesiastical discipline and law for a church which had apparently virtually lost sight of them.
Let us consider first the indications of the manuscripts of Italian origin. Milan Ambrosiana E. 147 sup. + Vat. lat. 5750, a seventhcentury uncial copy of the acts of the council of Chalcedon, contains on pp. 114 and 116 a poem, copied into the manuscript in the eighth century, which deals with the Council of Pavia of 698. The manuscript itself appears to be intimately connected with the ecclesiastical questions discussed at that Council and a product of knowledge of, and reference to, canon law in the early Carolingian period in particular centres.
A striking feature of the eighth-century Frankish manuscripts is how many of them can, however tentatively, be associated with the work of a particular bishop. The few Bavarian codices, for example, witness to individual efforts to form, or acquire, collections of canon law. To the time of Arno, bishop of Salzburg, a friend of Alcuin and celebrated for his zeal in commissioning books to satisfy his intellectual interests and pastoral needs, 30 two books can be attributed: Vienna 418, a copy of the acts of the six oecumenical councils and written in the St. Amand/Salzburg script, belonged apparently from its completion, to Salzburg cathedral library;
31 Clm 5508, a volume containing the collections Diessensis and Frisingensis, is also in the Salzburg script of the time of Arno.
32 Both books were quite clearly copied with the practical intention of providing a collection of canon law for episcopal use. 33 The latter portion of Clm 5508, the Collectio Frisingensis, appears, moreover, to be a direct copy of Clm 6243, a late eighth-century volume written in the south-west of Germany in the Lake Constance region, but at Freising by c.800.
34
Presumably Salzburg borrowed the book from Freising in order to copy it. Clm 6243 also incorporated more recent Bavarian material in the form of the proceedings of the Synod of Ascheim (754- 37 Clm 6434 certainly was copied from an insular exemplar, perhaps to be associated with the arrival of the first bishop, Corbinian. The script itself reveals a strong insular influence at work, many abbreviations are insular in form and some insular letter forms are used by two of the scribes. The Freising scriptorium indeed appears to have had a mixed membership of native Bavarians, Alemans, and apparently Irish or Anglo-Saxons. It is to these newcomers that the introduction of new texts, especially those likely to be useful to missionary and newly established sees, is probably to be attributed. 38 The Freising and Salzburg books witness clearly to this importing of essential texts, as well as to the co-operation between bishops in Bavaria.
A similar picture emerges from a consideration of the codices from Alemannia and Rhaetia. 42 By all accounts it was a fine manuscript, with decorated capitals, colophon, and titles, and initials with fish, leaf, and rope motifs. It was lost in the siege of Strasbourg in 1870 but a manuscript whose contents are textually allied to the known contents of Bishop Rachio's book is Vienna 411, a late eighthcentury codex in Caroline minuscule recalling early Metz and Weissenburg scripts and written in the east Frankish kingdom near the Rhineland. 43 It is not known whence Rachio acquired the Collectio Hispana text or whether Vienna 411 was copied from Rachio's book or from a common exemplar; but the two books again hint at collaboration within a region among bishops active to promote ecclesiastical discipline in their dioceses.
The few canon law manuscripts from the Loire region are rather less communicative. B.N. lat. 1451, the Collectio sancti Mauri** copied in the Tours region c.8oo indicates only that a copy of 4t P. Lehmann, MittelalterlicheBibliothekskataloge Deutschlands und der Schweiz, i (Munich, 1918) , p. 250. The East Alemannic fragment of the Collectio Hispana, now Clm 291688 + 21653, C.L.A. ix. 1341, written s. viii* is too small to attest to anything but knowledge of this text in the region in the eighth century, although it is conceivable that the codex of which these strips are the pitiful remnant may have had some connection with that which provided the exemplar for the book commissioned by Rachio of Strasbourg, see below, n. 42. On Constance, see J. Autenrieth, 'Die kanonisten Handschriften der Dombibliothek Konstanz', in J. It is possible, too, that Berlin Phillipps 1743, which belonged at some stage to the monastery of St. Remigius at Rheims, is a member of a group of manuscripts probably associated with the bishopric of Bourges, and thus constitutes a precious indication of knowledge of canon law in that diocese.
6 ' Other manuscripts from the north of the Frankish kingdom add to the impression that it is here that there was the most concentrated activity as far as the collection and promotion of canon law was concerned. This of course accords with our knowledge of the importance of the regions to the Carolingians and to the Frankish church. B.N. lat. 1603, containing among other collections, the Vetus Gallica, has been connected with the royal court and thereafter the monastery of St. Amand.
57 Gotha Landesbibliothek Mbr. 1. 85 from eastern Austrasia, a copy of the Collectio Murbacensis, bi Brussels Bibliotheque Royale 8780-93, a north Frankish collectio canonum of the late eighth century, and two books possibly from Chelles, Gotha Landesbibliothek Mbr. 1. 75 and B.N. lat. is64 6e are among those that can be cited. Little can be said about thehistory of these manuscripts but their very existence is telling evidence of the knowledge of canon law and copying of key collections in a number of different centres throughout the region. The Chelles volumes are of particular interest; the nuns of the Chelles scriptorium are known to have written three manuscripts for Archbishop Hildebold of Cologne. 60 It is possible that these other canon-law codices were similarly commissioned by other bishops. They raise the question of whether there were a number of scriptoria called on by particular bishops, in the absence of a competent scribe, or the necessary exemplars in their own see, to provide the texts they needed. The case of Corbie can be considered in this context. Corbie appears to have been the centre in which the 'Corbie redaction' of the Vetus Gallica identified by Mordek was compiled.* 1 An important factor in the linking of this compilation with Corbie, however, has been the association of a small group of canonlaw manuscripts with the work of the scriptorium responsible for the 'a-b' script commonly located at Corbie, and more specifically to the 'Corbie nuns'. together, and on fo. 247 r the proceedings of Gregory II's synod of 721 are entered in an abbreviated form, a common addition to manuscripts containing the Vetus Gallica. A note on fo. 262 V in the top right-hand margin in a north Frankish Caroline minuscule, which might be Rheims script, suggests a later Rheims provenance. Nothing is known of a Rheims scriptorium before the ninth century. It is possible that the eighth-century bishop Tilpin (753-800) was obliged to have the books he needed copied elsewhere and that the Hamilton Berlin manuscript was one of those he acquired.* 6 There is of course nothing to substantiate this suggestion, but given the episcopal connections of so many of the manuscripts discussed above, it seems the likeliest context in which to place the 'a-b' codices.
So far, it has only been possible to provide a general historical context for the acquisition of canon-law texts. With the books associated with Cologne, however, one may be rather more precise. The books concerned are Cologne Dombibliothek MSS. 210, 212, and 213. Cologne 210 is a copy of the Canones Hibernenses, possibly written in a centre with insular connections, for it preserves the insular form of the abbreviations for autem and est. It is decorated with compass-drawn initials ornamented with leaf, bird, fish, and human-face motifs and is datable to the second half of the eighth century. It is not known when it came into Cologne cathedral library but for reasons outlined below it is most likely that it did so soon after it was written.' 69 These two manuscripts are crucial in an assessment of Cologne's knowledge of canon law in the early Carolingian period. Sigibert, to judge from his script, was a Northumbrian. We see him recording his work as a scribe in one collection of canon law, Cologne 213, a copy of the Sanblasiana compilation, and noting Sigibertus bindit in the other, the Frankish codex Cologne 212. Chroust, and following him, Lowe, at a loss as to what the supposedly Latin word bindit meant, proposed that it was a mistake for vendit. Bindit = vendit, present indicative active of vendere, is conceivable in the right context, for the confusion of b and v is quite common in early medieval Merovingian Gaul and Spain, though it is not common in the initial position. But it is highly doubtful that an English scribe would perpetrate such a vulgarism. The context, moreover, makes it unlikely that vendit was intended; a scribe on selling a book would hardly record the fact in the present tense. We are left therefore with bindit as the intended word, and not found in dictionaries of early medieval Latin. There is, however, a possible solution, given the nationality of the scribe. There is an Old English word bindan (to bind up) and the noun binde meaning bundle with a Latin form found in British sources binda -um, bundle. Ducange records later use of a verb binden (Lat. bindare) in the sense of tying together, and the phrase bindas aut ligaturas. Although one would have expected an Anglo-Saxon scribe to know, and use, the verb ligare, the usual word for book-binding, it is possible that Sigibert is an unusually early example of a scribe pillaging the vernacular and making a Latin word out of the Anglo-Saxon bindan. That is, that what he recorded in Cologne 212 was that he had tied it into a bundle in order to make a loose collection of quires or gatherings more secure in book form. 70 Of greater importance for the origin of Cologne 213 and the whereabouts of Sigibert, however, is the fact that Cologne 212 bears no sign of ever having been removed from Frankish Gaul. If Sigibert was in this region recording his work in the volume it is likely that he was on the Continent when he wrote Cologne 213.
Palaeographically, Cologne 213 is something of a puzzle. Its script is, to use Julian Brown's terminology, a hybrid minuscule of Type A (Northumbrian) Phase 2, written with a slanted pen lifted between minims, rounded letter forms, feet on the minims, and oc (that is half-uncial) form of a. There are also some examples at the ends of pages of a tall narrow cursive minuscule and occasionally the use of set minuscule tending to hybrid. Experts on Anglo-Saxon script consider the manuscript to be of Lindisfarne or Echternach origin, and the book to belong palaeographically and art historically to the group formed by the Lindisfarne Gospels (B.L. Cotton Nero D. iv), Durham Cathedral Library A. 11. 17, the Echternach Gospels (B.N. lat. 9389), the Book of Kells (Trinity College Dublin 58(A.I.6)), and B.L. Royal B VII.
71 Both the traditional dating of the Lindisfarne Gospels to 698 and the attribution of Durham A. 11. 17 to the Lindisfarne scriptorium have recently been challenged by Daibhi () Cr6inin. 72 The date of Lindisfarne could be as late as 721; that is, Eadfrith of Lindisfarne, its scribe, could have written it at any stage before his death in 721 rather than, as is usually supposed, before he was consecrated bishop in 698. Even if the Lindisfarne Gospels, acknowledged as probably the earliest in the group, cannot be dated much later than the traditional date, the tendency of a script, once canonized, to become remarkably fixed, make a date for Cologne 213 of anywhere between the early eighth century and the mid-eighth century conceivable, a date not at odds with the decoration. The illumination of Cologne 213 is very fine, with a whole-page frontispiece with initial D and border, and larger PP-474-86-" 6 Croinin, for example, n. 72 above, p. 360, has pointed to the possibility of Irish origin for the Paschal tables in B.N. lat. 9527, fo. 201 + B.N. lat. 10399, fos. 35-6, C.L.A. v. 585 and B.N. lat. 10837, f°»-34"4' and 44. C.L.A. v. 606a 84 which had as one of its aims the restoration of ecclesiastical discipline. 86 The shadowy Agilulf, archbishop from ?747 to ?7S3, attended the synod of 747 at which it was decided that in subsequent synods to be held every year the canonical decrees, the laws of the church, and the rule of regular life should be upheld and renewed.
88
The years round the earliest Frankish reform councils therefore may be the most appropriate ones in which to date the first evidence of knowledge of canon law in the diocese of Cologne, and thus the production of Cologne 213. That Cologne preserved the tradition of canonical expertise is already well known from the considerable number of theological texts and canonical collections produced from the time of Hildebold onwards.
87 What I have suggested concerning the involvement of Cologne and its bishops in missionary and reform activity and the acquisition of necessary texts, however, indicates that Hildebold was in fact building on the hitherto unsung achievements of his predecessors.
Cologne 213 raises further questions. Even if not written in Northumbria itself but on the Continent, was its exemplar (presumably an Italian book) a manuscript in the library at Lindisfarne or Wearmouth-Jarrow or did Sigibert find it in a Continental centre? Are we to suppose, in the absence of any copies of canon law in insular script known to have been produced in England that their ghosts are apparent in copies made from them that do survive? It is certainly striking how many canon-law manuscripts dating from before 800 reveal signs of insular influence in some form or otherin letter forms, abbreviations, spelling, text type, and decoration. Or are we to conclude that the Anglo-Saxons acquired their knowledge of canon law on the Continent and it was from thence that in the ninth century it became more widely circulated in England? It does not seem plausible, but the extant manuscripts may shed some light.
The largest group of manuscripts among the extant codices of canon law dating from before 800 is in fact that made up of manuscripts written on the Continent but with insular symptoms. Vat. pal. lat. 577, a copy of the first redaction of the Dionysiana may be one of the collections used by missionaries in the Mainz region. It contains the Saxon baptismal vows and also an entry on fo. 73 V which has the character of Fulda script. 88 Fragments of the Dionysiana in a set minuscule of the Northumbrian type reminiscent
